Christianity's Nature


The everyday Christian. -- If the Christian dogmas of a revengeful God, universal sinfulness, election by divine grace and the danger of eternal damnation were true, it would be a sign of weak-mindedness and lack of character not to become a priest, apostle or hermit and, in fear and trembling, to work solely on one's own salvation; it would be senseless to lose sight of ones eternal advantage for the sake of temporal comfort. If we may assume that these things are at any rate believed true, then the everyday Christian cuts a miserable figure; he is a man who really cannot count to three, and who precisely on account of his spiritual imbecility does not deserve to be punished so harshly as Christianity promises to punish him. 
from Nietzsche's Human, all too Human, s.116, R.J. Hollingdale transl. 


What a crude intellect is good for.-- The Christian church is an encyclopaedia of prehistoric cults and conceptions of the most diverse origin, and that is why it is so capable of proselytizing: it always could, and it can still go wherever it pleases and it always found, and always finds something similar to itself to which it can adapt itself and gradually impose upon it a Christian meaning. It is not what is Christian in it, but the universal heathen character of its usages, which has favored the spread of this world-religion; its ideas, rooted in both the Jewish and the Hellenic worlds, have from the first known how to raise themselves above national and racial niceties and exclusiveness as though these were merely prejudices. One may admire this power of causing the most various elements to coalesce, but one must not forget the contemptible quality that adheres to this power: the astonishing crudeness and self-satisfiedness of the church's intellect during the time it was in process of formation, which permitted it to accept any food and to digest opposites like pebbles. 
from Nietzsche's Daybreak,s. 70, R.J. Hollingdale transl. 


The despairing.-- Christianity possesses the hunters instinct for all those who can by one means or another be brought to despair - of which only a portion of mankind is capable. It is constantly on their track, it lies in wait for them. Pascal attempted the experiment of seeing whether, with the aid of the most incisive knowledge, everyone could not be brought to despair: the experiment miscarried, to his twofold despair. 
from Nietzsche's Daybreak,s. 64, R.J. Hollingdale transl. 


The compassionate Christian.-- The reverse side of Christian compassion for the suffering of one's neighbor is a profound suspicion of all the joy of one's neighbor, of his joy in all that he wants to do and can. 
from Nietzsche's Daybreak,s. 80, R.J. Hollingdale transl. 


Doubt as sin.-- Christianity has done its utmost to close the circle and declared even doubt to be sin. One is supposed to be cast into belief without reason, by a miracle, and from then on to swim in it as in the brightest and least ambiguous of elements: even a glance towards land, even the thought that one perhaps exists for something else as well as swimming, even the slightest impulse of our amphibious nature- is sin! And notice that all this means that the foundation of belief and all reflection on its origin is likewise excluded as sinful. What is wanted are blindness and intoxication and an eternal song over the waves in which reason has drowned. 
from Nietzsche's Daybreak,s. 89, R.J. Hollingdale transl. 


Other fears, other securities.-- Christianity had brought into life a quite novel and limitless perilousness, and therewith quite novel securities, pleasures, recreations and evaluations of all things. Our century denies this perilousness, and does so with a good conscience: and yet it continues to drag along with it the old habits of Christian security, Christian enjoyment, recreation, evaluation! It even drags them into its noblest arts and philosophies! How worn out and feeble, how insipid and awkward, how arbitrarily fanatical and, above all, how insecure all this must appear, now that the fearful antithesis to it, the omnipresent fear of the Christian for his eternal salvation, has been lost. 
from Nietzsche's Daybreak,s. 57, R.J. Hollingdale transl. 


What distinguishes us [scientists] from the pious and the believers is not the quality but the quantity of belief and piety; we are contented with less. But if the former should challenge us: then be contented and appear to be contented! - then we might easily reply: 'We are, indeed, not among the least contented. You, however, if your belief makes you blessed then appear to be blessed! Your faces have always been more injurious to your belief than our objections have! If these glad tidings of your Bible were written on your faces, you would not need to insist so obstinately on the authority of that book... As things are, however, all your apologies for Christianity have their roots in your lack of Christianity; with your defence plea you inscribe your own bill of indictment. 
from Nietzsche's Assorted Opinions and Maxims,s. 98, R.J. Hollingdale transl. 


Christianity's Destiny


Historical refutation as the definitive refutation.-- In former times, one sought to prove that there is no God - today one indicates how the belief that there is a God arose and how this belief acquired its weight and importance: a counter-proof that there is no God thereby becomes superfluous.- When in former times one had refuted the 'proofs of the existence of God' put forward, there always remained the doubt whether better proofs might not be adduced than those just refuted: in those days atheists did not know how to make a clean sweep. 
from Nietzsche's Daybreak,s. 95, R.J. Hollingdale transl. 


But in the end one also has to understand that the needs that religion has satisfied and philosophy is now supposed to satisfy are not immutable; they can be weakened and exterminated. Consider, for example, that Christian distress of mind that comes from sighing over ones inner depravity and care for ones salvation - all concepts originating in nothing but errors of reason and deserving, not satisfaction, but obliteration. 
from Nietzsche's Human, all too Human, s.27, R.J. Hollingdale transl. 


Destiny of Christianity. -- Christianity came into existence in order to lighten the heart; but now it has first to burden the heart so as afterwards to be able to lighten it. Consequently it shall perish. 
from Nietzsche's Human, all too Human, s.119, R.J. Hollingdale transl. 


At the deathbed of Christianity.-- Really unreflective people are now inwardly without Christianity, and the more moderate and reflective people of the intellectual middle class now possess only an adapted, that is to say marvelously simplified Christianity. A god who in his love arranges everything in a manner that in the end will be best for us; a god who gives to us and takes from us our virtue and our happiness, so that as a whole all is meet and fit and there is no reason for us to take life sadly, let alone exclaim against it; in short, resignation and modest demands elevated to godhead - that is the best and most vital thing that still remains of Christianity. But one should notice that Christianity has thus crossed over into a gentle moralism: it is not so much 'God, freedom and immortality' that have remained, as benevolence and decency of disposition, and the belief that in the whole universe too benevolence and decency of disposition prevail: it is the euthanasia of Christianity. 
from Nietzsche's Daybreak,s. 92, R.J. Hollingdale transl. 


After Buddha was dead, his shadow was still shown for centuries in a cave - a tremendous, gruesome shadow. God is dead; but given the way of men, there may still be caves for thousands of years in which his shadow will be shown. -And we- we still have to vanquish his shadow, too. 
from Nietzsche's The Gay Science, s.108, Walter Kaufmann transl. 
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Philosophy


How I understand the philosopher -- as a terrible explosive, endangering everthing... my concept of the philosopher is worlds removed from any concept that would include even a Kant, not to speak of academic "ruminants" and other professors of philosophy... 
from Nietzsche's Ecce Homo, s 3.2.3, Walter Kaufmann transl. 


Knapsack of the Metaphysicians.-- Those who boast so mightily of the scientificality of their metaphysics should receive no answer; it is enough to pluck at the bundle which, with a certain degree of embarrassment, they keep concealed behind their back; if one succeeds in opening it, the products of that scientificality come to light, attended by their blushes: a dear little Lord God, a nice little immortality, perhaps a certain quantity of spiritualism, and in any event a whole tangled heap of 'wretched poor sinner' and Pharisee arrogance. 
from Nietzsche's Assorted Opinions and Maxims,s. 12, R.J. Hollingdale transl. 


Even today many educated people think that the victory of Christianity over Greek philosophy is a proof of the superior truth of the former - although in this case it was only the coarser and more violent that conquered the more spiritual and delicate. So far as superior truth is concerned, it is enough to observe that the awakening sciences have allied themselves point by point with the philosophy of Epicurus, but point by point rejected Christianity. 
from Nietzsche's Human, all too Human, s.68, R.J. Hollingdale transl. 


Socrates.-- If all goes well, the time will come when one will take up the memorabilia of Socrates rather than the Bible as a guide to morals and reason... The pathways of the most various philosophical modes of life lead back to him... Socrates excels the founder of Christianity in being able to be serious cheerfully and in possessing that wisdom full of roguishness that constitutes the finest state of the human soul. And he also possessed the finer intellect. 
from Nietzsche's The Wanderer and his Shadow,s. 86, R.J. Hollingdale transl. 
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Truth and Knowledge


There are no facts, only interpretations. 
from Nietzsche's Nachlass, A. Danto translation. 


Enemies of truth.-- Convictions are more dangerous enemies of truth than lies. 
from Nietzsche's Human, all too Human, s.483, R.J. Hollingdale transl. 


Linguistic danger to spiritual freedom.-- Every word is a prejudice. 
from Nietzsche's The Wanderer and his Shadow,s. 55, R.J. Hollingdale transl. 


Man and things.-- Why does man not see things? He is himself standing in the way: he conceals things. 
from Nietzsche's Daybreak, s. 483, R.J. Hollingdale transl 


Mystical explanations.-- Mystical explanations are considered deep. The truth is that they are not even superficial.
from Nietzsche's The Gay Science, s.126, Walter Kaufmann transl. 


Metaphysical world.-- It is true, there could be a metaphysical world; the absolute possibility of it is hardly to be disputed. We behold all things through the human head and cannot cut off this head; while the question nonetheless remains what of the world would still be there if one had cut it off. 
from Nietzsche's Human, All Too Human, s.9, R.J. Hollingdale transl. 


Just beyond experience!-- Even great spirits have only their five fingers breadth of experience - just beyond it their thinking ceases and their endless empty space and stupidity begins. 
from Nietzsche's Daybreak, s. 564, R.J. Hollingdale transl 


What then is truth? A mobile army of metaphors, metonyms, and anthropomorphisms -- in short, a sum of human relations, which have been enhanced, transposed, and embellished poetically and rhetorically, and which after long use seem firm, canonical, and obligatory to a people: truths are illusions about which one has forgotten that is what they are; metaphors which are worn out and without sensuous power; coins which have lost their pictures and now matter only as metal, no longer as coins.
We still do not know where the urge for truth comes from; for as yet we have heard only of the obligation imposed by society that it should exist: to be truthful means using the customary metaphors - in moral terms, the obligation to lie according to fixed convention, to lie herd-like in a style obligatory for all... 
'On truth and lie in an extra-moral sense,' The Viking Portable Nietzsche, p.46-7, Walter Kaufmann transl. 


Truth.-- No one now dies of fatal truths: there are too many antidotes to them. 
from Nietzsche's Human, all too Human, s.516, R.J. Hollingdale transl. 


What are man's truths ultimately? Merely his irrefutable errors. 
from Nietzsche's The Gay Science, s.265, Walter Kaufmann transl. 


Because we have for millenia made moral, aesthetic, religious demands on the world, looked upon it with blind desire, passion or fear, and abandoned ourselves to the bad habits of illogical thinking, this world has gradually become so marvelously variegated, frightful, meaningful, soulful, it has acquired color - but we have been the colorists: it is the human intellect that has made appearances appear and transported its erroneous basic conceptions into things. 
from Nietzsche's Human, all too Human, s.16, R.J. Hollingdale transl. 


The reasons for which 'this' world has been characterized as 'apparent' are the very reasons which indicate its reality; any other kind of reality is absolutely indemonstrable. 
from Nietzsche's Twilight of the Idols, ch.3, s.6, Walter Kaufmann transl. 


The total character of the world, however, is in all eternity chaos--in the sense not of a lack of necessity but a lack of order, arrangement, form, beauty, wisdom, and whatever names there are for our aesthetic anthropomorphisms...Let us beware of attributing to it heartlessness and unreason or their opposites: it is neither perfect nor beautiful, nor noble, nor does it wish to become any of these things; it does not by any means strive to imitate man... Let us beware of saying that there are laws in nature. There are only necessities: there is nobody who commands, nobody who obeys, nobody who trespasses... But when will we ever be done with our caution and care? When will all these shadows of God cease to darken our minds? When will we complete our de-deification of nature? When may we begin to "naturalize" humanity in terms of a pure, newly discovered, newly redeemed nature?
from Nietzsche's The Gay Science, s.109, Walter Kaufmann transl..


We have arranged for ourselves a world in which we can live - by positing bodies, lines, planes, causes and effects, motion and rest, form and content; without these articles of faith nobody could now endure life. But that does not prove them. Life is no argument. The conditions of life might include error. 
from Nietzsche's The Gay Science, s.121, Walter Kaufmann transl.. 


Over immense periods of time the intellect produced nothing but errors. A few of these proved to be useful and helped to preserve the species: those who hit upon or inherited these had better luck in their struggle for themselves and their progeny. Such erroneous articles of faith... include the following: that there are things, substances, bodies; that a thing is what it appears to be; that our will is free; that what is good for me is also good in itself.
from Nietzsche's The Gay Science, s.110, Walter Kaufmann transl.. 


Origin of the logical.-- How did logic come into existence in man's head? Certainly out of illogic, whose realm originally must have been immense. Innumerable beings who made inferences in a way different from ours perished; for all that, their ways might have been truer. Those, for example, who did not know how to find often enough what is "equal" as regards both nourishment and hostile animals--those, in other words, who subsumed things too slowly and cautiously--were favored with a lesser probability of survival than those who guessed immediately upon encountering similar instances that they must be equal. The dominant tendency, however, to treat as equal what is merely similar--an illogical tendency, for nothing is really equal--is what first created any basis for logic.
In order that the concept of substance could originate--which is indispensible for logic although in the strictest sense nothing real corresponds to it--it was likewise necessary that for a long time one did not see or perceive the changes in things. The beings that did not see so precisely had an advantage over those who saw everything "in flux." At bottom, every high degree of caution in making inferences and every skeptical tendency constitute a great danger for life. No living beings would have survived if the opposite tendency--to affirm rather than suspend judgement, to err and make up things rather than wait, to assent rather than negate, to pass judgement rather than be just-- had not been bred to the point where it became extraordinarily strong.
from Nietzsche's The Gay Science, s.111, Walter Kaufmann transl.. 


Cause and effect: such a duality probably never exists; in truth we are confronted by a continuum out of which we isolate a couple of pieces, just as we perceive motion only as isolated points and then infer it without ever actually seeing it. The suddenness with which many effects stand out misleads us; actually, it is sudden only for us. In this moment of suddenness there are an infinite number of processes which elude us. An intellect that could see cause and effect as a continuum and a flux and not, as we do, in terms of an arbitrary division and dismemberment, would repudiate the concept of cause and effect and deny all conditionality.
from Nietzsche's The Gay Science, s.112, Walter Kaufmann transl..


To renounce belief in one's ego, to deny one's own "reality" -- what a triumph! not merely over the senses, over appearance, but a much higher kind of triumph, a violation and cruelty against reason -- a voluptuous pleasure that reaches its height when the ascetic self-contempt and self-mockery of reason declares: "there is a realm of truth and being, but reason is excluded from it!"
But precisely because we seek knowledge, let us not be ungrateful to such resolute reversals of accustomed perspectives and valuations with which the spirit has, with apparent mischievousness and futility, raged against itself for so long: to see differently in this way for once, to want to see differently, is no small discipline and preparation for its future "objectivity" -- the latter understood not as "contemplation without interest" (which is a nonsensical absurdity), but as the ability to control one's Pro and Con and to dispose of them, so that one knows how to employ a variety of perspectives and affective interpretations in the service of knowledge.
Henceforth, my dear philosophers, let us be on guard against the dangerous old conceptual fiction that posited a "pure, will-less, painless, timeless knowing subject"; let us guard against the snares of such contradictory concepts as "pure reason," absolute spirituality," "knowledge in itself": these always demand that we should think of an eye that is completely unthinkable, an eye turned in no particular direction, in which the active and interpreting forces, through which alone seeing becomes seeing something, are supposed to be lacking; these always demand of the eye an absurdity and a nonsense. There is only a perspective seeing, only a perspective "knowing"; and the more affects we allow to speak about one thing, the more eyes, different eyes, we can use to observe one thing, the more complete will our "concept" of this thing, our "objectivity," be. But to eliminate the will altogether, to suspend each and every affect, supposing we were capable of this -- what would that mean but to castrate the intellect? 
from Nietzsche's Genealogy of Morals, s III.12, Walter Kaufmann transl. 
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Morality



Nevertheless. -- however credit and debit balances may stand: at its present state as a specific individual science the awakening of moral observation has become necessary, and mankind can no longer be spared the cruel sight of the moral dissecting table and its knives and forceps... the older philosophy... has, with paltry evasions, always avoided investigation of the origin and history of the moral sensations. With what consequences is now very clearly apparent, since it has been demonstrated in many instances how the errors of the greatest philosophers usually have their point of departure in a false explanation of certain human actions and sensations; ...a false ethics is erected, religion and mythological monsters are then in turn called to buttress it, and the shadow of these dismal spirits in the end falls even across physics and the entire perception of the world. 

from Nietzsche's Human, all too Human, s.37, R.J. Hollingdale transl. 



Morality makes stupid.-- Custom represents the experiences of men of earlier times as to what they supposed useful and harmful - but the sense for custom (morality) applies, not to these experiences as such, but to the age, the sanctity, the indiscussability of the custom. And so this feeling is a hindrance to the acquisition of new experiences and the correction of customs: that is to say, morality is a hindrance to the development of new and better customs: it makes stupid. 

from Nietzsche's Daybreak,s. 19, R.J. Hollingdale transl. 



Whoever has overthrown an existing law of custom has always first been accounted a bad man: but when, as did happen, the law could not afterwards be reinstated and this fact was accepted, the predicate gradually changed; - history treats almost exclusively of these bad men who subsequently became good men! 

from Nietzsche's Daybreak,s. 20, R.J. Hollingdale transl. 



What is new, however, is always evil, being that which wants to conquer and overthrow the old boundary markers and the old pieties; and only what is old is good. The good men are in all ages those who dig the old thoughts, digging deep and getting them to bear fruit - the farmers of the spirit. But eventually all land is depleted, and the ploughshare of evil must come again and again. 

from Nietzsche's The Gay Science, s. 4, Walter Kaufmann transl. 



Suspicious.-- To admit a belief merely because it is a custom - but that means to be dishonest, cowardly, lazy! - And so could dishonesty, cowardice and laziness be the preconditions for morality? 

from Nietzsche's Daybreak,s. 101, R.J. Hollingdale transl. 



... hitherto we have been permitted to seek beauty only in the morally good - a fact which sufficiently accounts for our having found so little of it and having had to seek about for imaginary beauties without backbone! - As surely as the wicked enjoy a hundred kinds of happiness of which the virtuous have no inkling, so too they possess a hundred kinds of beauty; and many of them have not yet been discovered. 

from Nietzsche's Daybreak, s. 468, R.J. Hollingdale transl 



It is, indeed, a fact that, in the midst of society and sociability every evil inclination has to place itself under such great restraint, don so many masks, lay itself so often on the procrustean bed of virtue, that one could well speak of a martyrdom of the evil man. In solitude all this falls away. He who is evil is at his most evil in solitude: which is where he is at his best - and thus to the eye of him who sees everywhere only a spectacle also at his most beautiful. 

from Nietzsche's Daybreak, s. 499, R.J. Hollingdale transl 



Where the good begins.-- Where the poor power of the eye can no longer see the evil impulse as such because it has become too subtle, man posits the realm of goodness; and the feeling that we have now entered the realm of goodness excites all those impulses which had been threatened and limited by the evil impulses, like the feeling of security, of comfort, of benevolence. Hence, the duller the eye, the more extensive the good. Hence the eternal cheerfulness of the common people and of children. Hence the gloominess and grief - akin to a bad conscience - of the great thinkers. 

from Nietzsche's The Gay Science, s. 53, Walter Kaufmann transl. 
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Man


Family failing of philosophers. -- All philosophers have the common failing of starting out from man as he is now and thinking they can reach their goal through an analysis of him. They involuntarily think of 'man' as an aeterna veritas, as something that remains constant in the midst of all flux, as a sure measure of things. Everything the philosopher has declared about man is, however, at bottom no more than a testimony as to the man of a very limited period of time. Lack of historical sense is the family failing of all philosophers. 
from Nietzsche's Human, all too Human, s.2, R.J. Hollingdale transl. 


Truth as Circe.-- Error has transformed animals into men; is truth perhaps capable of changing man back into an animal? 
from Nietzsche's Human, all too Human, s.519, R.J. Hollingdale transl. 


In the stream.-- Mighty waters draw much stone and rubble along with them; mighty spirits many stupid and bewildered heads. 
from Nietzsche's Human, all too Human, s.541, R.J. Hollingdale transl. 


When asses are needed.-- You will never get the crowd to cry Hosanna until you ride into town on an ass. 
from Nietzsche's Assorted Opinions and Maxims,s. 313, R.J. Hollingdale transl. 


Anti-theses.-- The most senile thing ever thought about man is contained in the celebrated saying 'the ego is always hateful'; the most childish is the even more celebrated 'love thy neighbor as thyself'. -- In the former, knowledge of human nature has ceased, in the latter it has not yet even begun. 
from Nietzsche's Assorted Opinions and Maxims,s. 385, R.J. Hollingdale transl. 


Not enough!-- It is not enough to prove something, one also has to seduce or elevate people to it. That is why the man of knowledge should learns how to speak his wisdom: and often in such a way that it sounds like folly! 
from Nietzsche's Daybreak, s. 330, R.J. Hollingdale transl 


Gardener and garden.-- Out of damp and gloomy days, out of solitude, out of loveless words directed at us, conclusions grow up in us like fungus: one morning they are there, we know not how, and they gaze upon us, morose and gray. Woe to the thinker who is not the gardener but only the soil of the plants that grow in him! 
from Nietzsche's Daybreak, s. 382, R.J. Hollingdale transl 


The vain.-- We are like shop windows in which we are continually arranging, concealing or illuminating the supposed qualities other ascribe to us - in order to deceive ourselves. 
from Nietzsche's Daybreak, s. 385, R.J. Hollingdale transl 


It is not things, but opinions about things that have absolutely no existence, which have so deranged mankind! 
from Nietzsche's Daybreak, s. 563, R.J. Hollingdale transl 


The signs of corruption.--Consider the following signs of those states of society which are necessary from time to time and which are designated with the word "corruption." As soon as corruption sets in anywhere superstition becomes rank. and the previous common faith of a people becomes pale and powerless against it. For superstition is second-order free spirit: those who surrender to it choose certain forms and formulas that they find congenial and permit themselves some freedom of choice. Whoever is superstitious is always, compared with the religious human being, much more of a person; and a superstitious society is one in which there are many individuals and much delight in individuality...
Second, a society in which corruptions spreads is accused of exhaustion... But what is generally overlooked is that the ancient national energy and national passion that became gloriously visible in war and warlike games have now been transmuted into countless private passions and have merely become less visible. Indeed, in times of "corruption" the power and force of the national energies that are expended are probably greater than ever and the individual squanders them as lavishly as he could not have formerly when he was simply not yet rich enough. Thus it is precisely in times of "exhaustion" that tragedy runs through houses and streets, that great love and great hatred are born, and that the flame of knowledge flares up into the sky.
Third, it is usually said... that such times of corruption are gentler and that cruelty declines drastically, compared with the old, stronger age which was more given to faith. All I concede is that cruelty now becomes more refined and that its older forms henceforth offend the new taste; but the art of wounding and torturing others with words and looks reaches its supreme development...The men of corruption are witty and slanderous; they know of types of murder that require neither daggers nor assault; they know that whatever is said well is believed. 
Fourth, when "morals decay" those men emerge whom one calls tyrants: they are the precursors and as it were the precocious harbingers of individuals... In these ages bribery and treason reach their peak, for the love of the newly discovered ego is much more powerful now than the love of the old, used-up "fatherland"... Individuals--being truly in-and-for-themselves-- care, as is well known, more for the moment than do their opposites, the herd men... The times of corruption are those when the apples fall from the tree: I mean the individuals, for they carry the seeds of the future and are the authors of the spiritual colonization and origin of new states and communities. Corruption is merely a nasty word for the autumn of a people.
from Nietzsche's The Gay Science, s. 23, Walter Kaufmann transl 


Will and willingness.-- Someone took a youth to a sage and said: "Look, he is being corrupted by women." The sage shook his head and smiled. "It is men," said he, "that corrupt women; and all the failings of women should be atoned by and improved in men. For it is man who creates for himself the image of woman, and woman forms herself according to this image."
"You are too kind-hearted about women," said one of those present; "you do not know them." The sage replied: "Will is the manner of men; willingness that of women. That is the law of the sexes - truly, a hard law for women. All of humanity is innocent of its existence; but women are doubly innocent. Who could have oil and kindness enough for them?"
"Damn oil! Damn kindness!" someone shouted out of the crowd; "Women need to be educated better!" - "Men need to be educated better," said the sage and beckoned to the youth to follow him. - The youth, however, did not follow him. 
from Nietzsche's The Gay Science, s. 68, Walter Kaufmann transl. 


The greatest danger that always hovered over humanity and still hovers over it is the eruption of madness - which means the eruption of arbitrariness in feeling, seeing and hearing, the enjoyment of the mind's lack of discipline, the joy in human unreason. Not truth and certainty are the opposite of the world of the madman, but the universality and the universal binding force of a faith; in sum, the non-arbitrary character of judgements... Thus the virtuous intellects are needed - oh, let me use the most unambiguous word - what is needed is virtuous stupidity, stolid metronomes for the slow spirit, to make sure that the faithful of the great shared faith stay together and continue their dance... We others are the exception and the danger - and we need eternally to be opposed. - Well, there actually are things to be said in favor of the exception, provided that it never wants to become the rule. 
from Nietzsche's The Gay Science, s. 76, Walter Kaufmann transl. 
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Will to Power


Suppose nothing else were "given" as real except our world of desires and passions, and we could  not get down, or up, to any other "reality" besides the reality of our drives--for thinking is merely a relation of these drives to each other: is it not permitted to make the experiment and to ask the question whether this "given" would not be sufficient for also understanding on the basis of this kind of thing the so-called mechanistic (or "material") world?... 

In the end not only is it permitted to make this experiment; the conscience of method demands it. Not to assume several kinds of causality until the experiment of making do with a single one has been pushed to its utmost limit (to the point of nonsense, if I may say so)... The question is in the end whether we really recognize the will as efficient,  whether we believe in the causality of the will: if we do--and at bottom our faith in this is nothing less than our faith in causality itself--then we have to make the experiment of positing  causality of the will hypothetically as the only one. "Will," of course, can affect only "will"--and not "matter" (not "nerves," for example). In short, one has to risk the hypothesis whether will does not affect will wherever "effects" are recognized--and whether all mechanical occurrences are not, insofar as a force is active in them, will force, effects of will. 

Suppose, finally, we succeeded in explaining our entire instinctive life as the development and ramification of one basic form of the will--namely, of the will to power, as my proposition has it... then one would have gained the right to determine all efficient force univocally as--will to power. The world viewed from inside... it would be "will to power" and nothing else. 

from Beyond Good and Evil, s.36, Walter Kaufmann transl.  



  

In order to sustain the theory of a mechanistic world, therefore, we always have to stipulate to what extent we are employing two fictions: the concept of motion (taken from our sense language) and the concept of the atom (=unity, deriving from our psychical "experience"): the mechanistic theory presupposes a sense prejudice and a psychological prejudice... 

The mechanistic world is imagined only as sight and touch imagine a world (as "moved") --so as to be calculable-- thus causal unities are invented, "things" (atoms) whose effect remains constant (--transference of the false concept of subject to the concept of the atom)... 
If we eliminate these additions, no things remain but only dynamic quanta, in a relation of tension to all other dynamic quanta: their essence lies in their relation to all other quanta, in their "effect" upon the same. The will to power is not a being, not a becoming, but a pathos --the most elemental fact from which a becoming and effecting first emerge-- 

from The Will to Power, s.635, Walter Kaufmann transl.  



My idea is that every specific body strives to become master over all space and to extend its force (--its will to power:) and to thrust back all that resists its extension. But it continually encounters similar efforts on the part of other bodies and ends by coming to an arrangement ("union") with those of them that are sufficiently related to it: thus they then conspire together for power. And the process goes on-- 

from The Will to Power, s.636, Walter Kaufmann transl.  



[Anything which] is a living and not a dying body... will have to be an incarnate will to power, it will strive to grow, spread, seize, become predominant - not from any morality or immorality but because it is living and because life simply is will to power... 'Exploitation'... belongs to the essence of what lives, as a basic organic function; it is a consequence of the will to power, which is after all the will to life. 

from Nietzsche's Beyond Good and Evil, s.259, Walter Kaufmann transl.  
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Eternal Recurrence



Remorse.-- Never yield to remorse, but at once tell yourself: remorse would simply mean adding to the first act of stupidity a second. 

from Nietzsche's The Wanderer and his Shadow,s. 323, R.J. Hollingdale transl. 



The metaphysical comfort--with which, I am suggesting even now, every true tragedy leaves us--that life is at the bottom of things, despite all the changes of appearances, indestructibly powerful and pleasurable--this comfort appears in incarnate clarity in the chorus of the satyrs, a chorus of natural beings who live ineradicably, as it were, behind all civilization and remain eternally the same, despite the changes of generations and of the history of nations. 

from Nietzsche's The Birth of Tragedy,s. 7, Walter Kauffman transl. 



The greatest weight.-- What, if some day or night a demon were to steal after you into your loneliest loneliness and say to you: "This life as you now live it and have lived it, you will have to live once more and innumerable times more; and there will be nothing new in it, but every pain and every joy and every thought and sigh and everything unutterably small or great in your life will have to return to you, all in the same succession and sequence - even this spider and this moonlight between the trees, and even this moment and I myself. The eternal hourglass of existence is turned upside down again and again, and you with it, speck of dust!"
Would you not throw yourself down and gnash your teeth and curse the demon who spoke thus?... Or how well disposed would you have to become to yourself and to life to crave nothing more fervently than this ultimate eternal confirmation and seal? 

from Nietzsche's The Gay Science, s.341, Walter Kaufmann transl. 



Plan for an unfinished book: The Eternal Recurrence 

My philosophy brings the triumphant idea of which all other modes of thought will ultimately perish. It is the great cultivating idea: the races that cannot bear it stand condemned; those who find it the greatest benefit are chosen to rule... 

I want to teach the idea that gives many the right to erase themselves - the great cultivating idea... 

Everything becomes and recurs eternally - escape is impossible! - Supposing we could judge value, what follows? The idea of recurrence as a selective principle, in the service of strength (and barbarism!!)... 

To endure the idea of the recurrence one needs: freedom from morality; new means against the fact of pain ( pain conceived as a tool, as the father of pleasure...); the enjoyment of all kinds of uncertainty, experimentalism, as a counterweight to this extreme fatalism; abolition of the concept of necessity; abolition of the "will"; abolition of "knowledge-in-itself." 

Greatest elevation of the consciousness of strength in man, as he creates the overman. 

from The Will to Power, s. 1053,1056,1058,1060, Walter Kaufmann transl. 
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Assorted Opinions and Maxims


The most dangerous party member.-- In every party there is one who through his all too credulous avowal of the party's principles incites the others to apostasy. 
from Nietzsche's Human, all too Human, s.298, R.J. Hollingdale transl. 


Not suitable as a party member.-- Whoever thinks much is not suitable as a party member: he soon thinks himself right out of the party. 
from Nietzsche's Human, all too Human, s.579, R.J. Hollingdale transl. 


The most dangerous follower.-- The most dangerous follower is he whose defection would destroy the whole party: that is to say, the best follower. 
from Nietzsche's The Wanderer and his Shadow,s. 290, R.J. Hollingdale transl. 


Hundred-year quarantine.-- Democratic institutions are quarantine arrangements to combat that ancient pestilence, lust for tyranny: as such they are very useful and very boring. 
from Nietzsche's The Wanderer and his Shadow,s. 289, R.J. Hollingdale transl. 


Not too deep.-- People who comprehend a thing to its very depths rarely stay faithful to it forever. For they have brought its depths into the light of day: and in the depths there is always much that is unpleasant to see. 
from Nietzsche's Human, all too Human, s.489, R.J. Hollingdale transl. 


Punishment.-- A strange thing, our kind of punishment! It does not cleanse the offender, it is no expiation: on the contrary, it defiles more than the offense itself. 
from Nietzsche's Daybreak,s. 236, R.J. Hollingdale transl. 


Love-matches.-- Marriages contracted from love (so-called love-matches) have error for their father and need for their mother. 
from Nietzsche's Human, all too Human, s.389, R.J. Hollingdale transl. 


Friendship with women.-- Women are quite able to make friends with a man; but to preserve such a friendship - that no doubt requires the assistance of a slight physical antipathy. 
from Nietzsche's Human, all too Human, s.390, R.J. Hollingdale transl. 


Masks.-- There are women who, however you may search them, prove to have no content but are purely masks. The man who associates with such almost spectral, necessarily unsatisfied beings is to be commiserated with, yet it is precisely they who are able to arouse the desire of the man most strongly: he seeks for her soul -- and goes on seeking. 
from Nietzsche's Human, all too Human, s.405, R.J. Hollingdale transl. 


The shortsighted are in love.-- Sometimes it requires only a stronger pair of spectacles to cure the lover, and he who had the imagination to picture a face, a figure twenty years older would perhaps pass through life very undisturbed. 
from Nietzsche's Human, all too Human, s.413, R.J. Hollingdale transl. 


Cause of 'altruism'.-- Men have on the whole spoken of love with such emphasis and so idolized it because they have had little of it and have never been allowed to eat their fill of this food: thus it became for them 'food of the gods'. Let a poet depict a utopia in which there obtains universal love, he will certainly have to describe a painful and ludicrous state of affairs the like of which the earth has never yet seen - everyone worshipped, encumbered and desired, not by one lover, as happens now, but by thousands, indeed by everyone else, as the result of an uncontrollable drive which would then be as greatly execrated and cursed as selfishness had been in former times; and the poets in that state of things - provided that they were left alone long enough to write - would dream of nothing but the happy, loveless past, of divine selfishness, of how it was once possible to be alone, undisturbed, unloved, hated, despised on earth, and whatever else may characterize the utter baseness of the dear animal world in which we live. 
from Nietzsche's Daybreak,s. 147, R.J. Hollingdale transl. 


Remedium amoris.-- The cure for love is still in most cases that ancient radical medicine: love in return. 
from Nietzsche's Daybreak, s. 415, R.J. Hollingdale transl 


Forbidden generosity.-- There is not enough love and goodness in the world for us to be permitted to give any of it away to imaginary things. 
from Nietzsche's Human, all too Human, s.129, R.J. Hollingdale transl. 
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