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The philosophy (Hegelianism) which has just been presented, which could rely on universal assent if it presented itself as a science of thought or of reason and presented God, whom it reached at the end, as the merely logical result of its earlier mediations, acquired, by assuming the appearance of the opposite, a completely false reputation which even contradicted its original thought (hence the changeable and very various judgments that were expressed about it were quite natural). Now one might hope that this philosophy really would withdraw to within this boundary, would declare itself as negative, merely as logical philosophy when Hegel established precisely as the first demand on philosophy that it should withdraw into pure thinking, and that it should have as sole immediate object the pure concept. Hegel cannot be denied the credit for having seen the merely logical nature of the philosophy which he intended to work on and promised to bring to its complete form. If he had stuck to that and if he had carried out this thought by strictly, decisively renouncing everything positive, then he would have brought about the decisive transition to the positive philosophy, for the Negative, the negative pole can never be there in pure form without immediately calling for the positive pole. But that withdrawal to pure thought, to the pure concept was, as one can find stated on the very first pages of Hegel's Logic, linked to the claim that the concept was everything and left nothing outside itself. Hegel's own words are the following: 'The method is only the movement of the concept itself, but in the sense that the concept is everything and its movement is the universal absolute activity. The method is, therefore, the infinite power of knowing' (here, according to this, after it was up to then just a question of thinking and of the concept, suddenly the claim to cognition (Erkennen) comes in. But cognition is the Positive and only has being (das Seyende), reality (das Wirkliche) as its object, whereas thinking just has the possible, and thus also only has what can be known (das Erkennbare) and not what is known (das Erkannte) as its object) 'the method is, therefore, the infinite power of knowing to which no object, to the extent to which it presents itself as external, distant from reason and independent of reason, can put up any resistance'.

The proposition: the movement of the concept is the universal absolute activity leaves nothing left for God than the movement of the concept, i.e. than for himself to be only the concept. The concept does not have the meaning here of just the concept (Hegel protests most vigorously against this), but instead the meaning of the thing itself (Sache selbst), and in the same way as the Zoroastrians say that the true creator is time, one admittedly cannot reproach Hegel with holding the opinion that God is just a concept; his opinion is rather: the true creator is the concept; with the concept one has the creator and needs no other outside this creator.

What Hegel primarily sought to avoid was precisely that God, as, of course, it could not be otherwise within a logical philosophy, should only be posited in the concept. For him God was not both just a concept and the concept God; for him the concept had the meaning that it was God. His opinion is: God is nothing but the concept which step by step becomes the self-conscious Idea (Idee), as self-conscious Idea releases itself into nature, and, returning from nature into itself, becomes absolute spirit.

Hegel is so little inclined to recognise his philosophy as the merely negative philosophy that he asserts instead that it is the philosophy which leaves absolutely nothing outside itself; his philosophy attributes to itself the most objective meaning and in particular a wholly complete knowledge (Erkenntnis) of God and of divine things - the knowledge which Kant denied to philosophy is supposedly achieved by his philosophy. Indeed he even goes so far as to attribute a knowledge of Christian dogmas to his philosophy; in this respect his presentation of the doctrine of the Trinity is the most informative, which is briefly as follows, God the Father, before the creation, is the purely logical concept which loses its way in the pure categories of being (Seyn). But this God must reveal himself because his essence consists in a necessary process; this revelation or externalisation of himself is the world, and God is the Son. But God must also negate (aufheben) this externalisation as well (which is a stepping outside of the merely logical - Hegel so little recognised the merely logical character of the whole of this philosophy that he declared he was stepping outside it with the Naturphilosophie) - God must also negate this externalisation, this negation of his merely logical being (Seyn) as well, and return to himself, which happens through the human spirit in art, in religion and most completely in philosophy, and this human spirit is at the same time the Holy Ghost, through which God first comes to complete consciousness of himself.

You can see how this process, which was introduced by previous philosophy, is understood here, and how it is taken in the most emphatic fashion as an objective and real process. Hence, however commendable one must find Hegel's impulse to recognise the merely logical nature and significance of the science which he found before him, however commendable it is, in particular, that he revealed as logical relationships the logical relationships which previous philosophy concealed in the Real, one must yet admit that his philosophy, when it is really carried out (precisely because of the pretension to objective, real significance), has become a good deal more monstrous than the preceding philosophy ever was, and that I therefore did not do this philosophy an injustice when I called it - an episode.

